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PREFACE < 


1400 years have passed since the birth of Imam 
Husain (A.S.), the grandson of the Holy Prophet 
Muhammad (S.A.W.), yet this name as an exalted per 
sonage and Leader of the Martyrs still survives in 
the annals of history. Muslims and non-Muslims 
alike still recall his supreme ideals and sacri- 
fices which act as a torch light of guidance to all 
those who feel the need of reforming and revolu~ 
tionizing their society. The Islamic Revival of re~ 
cent years in Iran is a vivid example of our times 
in this respect. 


No martyr has been revered and remembered so often, 
by so many and for so long in this world other than 
Imam Husain (A,S.) His supreme sacrifices in the 
cause of truth and his unrelenting trust in 
Almighty Allah in most trying circumstances, pro- 
vide profound testimony of the Islamic truth to the 
world, 


With the aim of reminding the world of the noble 
ideals and teachings of the Imam on the occasion of 
his 1400th birthday anniversary, I have endeavoured 
to compile and translate words spoken by him, 
adding explanatory notes. These were published by 
the Bilal Muslim Mission of Tanzania in 1984 in two 
parts. 


I have since reviewed the contents and this second 
edition consists of. the two parts in amalgamated 
form, with all possible improvements. 


1 am grateful to Mr. A. Rizvi of New York for his 
help and suggestions, 


That the sublime words of the Imam will inspire us 
to look beyond the horizon of this materialistic 


life aiming at higher goals of achieving lasting 
bliss, is my fervent hope. 


September 1986 Ahmed H. Sheriff 
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IMPACT OF HUSAIN’S MARTYRDOM 
pevwwerrenrtrsrrrr rrr Cer rrer | 


“In the history of Islam, especially 

the life of Imam Husain stands unique, 
unapproached and unapproachable by any 
one. Without his martyrdom, Islam would 
have extinguished long ago. He was the 
savior of Islam and it was due to his 
martyrdom that Islam took such a deep 
root, which is neither possible nor even 
imaginable to destroy now." 


"In a distant age and climate, the tragic 
scene of the death of Husain will awaken 
the sympathy of the coldest reader." 


EDWARD GIBBON 
“DECLINE AND FALL OF THE 
ROMAN EMPIRE" 


HUSAIN 
AS DESCRIBED BY THE PROPHET 
FES OIE III IORI IIIA IIE 
“Husain is from me and I am from Husain " 


(Jam/a Tirmizee) 


"Husain would suffer the death of a 
martyr on the bank of the Euphrates" 


(Mishkat) 
"Whoever loved Hasan and Husain 
loved me and whoever bore enmity 
to them bore enmity to me" 


(Mustadrak) 
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PROCLAIM THE RELIGION 


Once Imam Husain (A.S.) was requested to explain 
the meaning of the following Ayat of the Holy 
Qur'an: 
peeve aie. OF 
eS eS tha, Oly 
"AS to the bounties (favours) of your 
Lord, do announce (proclaim) to 
others.” 


The Imam explained: 


ines Gb ele ay AD aT EY of tai 


‘God has commanded to proclaim the 
blessing of religion endowed by Him." 


Almighty Allah has bestowed upon us His countless 
blessings and it is only proper for us not to con~ 
ceal them but to announce and proclaim them so that 
others may share the knowledge and benefit. 


According to the inner and special meaning of the 
above Quranic Ayat, as explained by Imam Husain 
(A.S.), it is the blessing of the religion of Islam 
which we are commanded to proclaim and spread to 
cthers, What better blessing could be other than 
Islam which keeps us on the right path for the wel~ 
fare of our lives in this world and in the 
hereafter, 


Had it not been the paramount duty of protecting 
and spreading the divinely revealed religion of Is~ 
lam, Imam Husain (A.S.), the grandson of the Holy 
Prophet Muhammad (S.A.W.S.), would not have will- 
ingly offered his supreme sacrifices on the burning 
plains of Kerbala, 


In the light of the above, those free of prejudices 
and truly enlightened with the teachings of Islam 
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would not think of confining the message of Islam 
within the four walls of their mosques and houses. 


WHAT IS GOOD OF THIS 
AND THE NEXT WORLD. 


From the people of Kufa in Iraq, someone sent a 
letter to Imam Husain (A,.S.) asking for information 
on the good of this world and the next. In reply, 
the Imam wrote this: 


ve we oe, ee aS AD ote 


‘Bismillahi Rrhamani Rrahim 


"If one seeks the pleasure of Allah de~ 
spite the wrath and displeasure of peo- 
ple, Allah is sufficient for ham 1n his 
affairs with them. And if one seeks the 
pleasure of people despite the wrath 
and displeasure of Allah, he will be 
forsaken by Him leaving him to (the 
mercy of ) people 


“Wassalam. ” 


In dealing with people concerning business, domes- 
tic or social matters, man is often faced with a 
choice whether or not. to uphold the pleasure of 
Allah against the wishes and pleasures of people 
around him. The Imam in his above-mentioned words 
has assured such a person of Allah’s protection and 
help, if he gave preference to His pleasure and not 
to that of people. 


But should he restrict himself to the pleasure of 
people for sporadic gains irrespective of God’s 
pleasure, then Allah would not be on his side. He 
would be left to the mercy of people, surely not 4 


reliable and lasting source of support and 
protection. 


WHAT IS A TRUE SHIA? 
A man once came to the Imam claiming to be one of 


his Shias. The imam instantly reacted to this, 
saying: 


"Fear God and do not claim anything for 
Which Allah may tell you that you have 
lied and made a false claim. Verily our 
Shias are those who kept their hearts 
clean of fraud and malice. But you may 
claim that you are from our friends and 
lovers." 


Having been born ina Shia family and following in 
Shi'ite traditions and gatherings, one may be out~ 
wardly recognized as a Shia, But from the foregoing 
definition of a Shia by the Imam, anyone who cher— 
ishes fraud and malice in his heart against others, 
so commonly witnessed in our surroundings today, 
cannot be considered a true Shia. 


SOURCE OF PERFECTING INTELLIGENCE 


In explaining the true way of increasing one’s 
intelligence, the Imam said: 


whan Bey Gin de 


“Intelligence increa: 
of experience gained. 


with the length 


It is an undeniable fact that the ups and downs, 
the wealth and poverty, the health and sickness, 
and the travelling from place to place provide dif— 
ferent valuable experiences that one learns and is 
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able to increase his intelligence provided of 
course that he keeps his eyes and mind open. 


Islam has encouraged people to move around and 
learn from experience and draw lessons from the 
outcome of the lifestyles of the people of the 
past, 


WoW TO REFRAIN FROM SINS 


A man came to the Imam to seek his advice about 
what to do, as he was unable to restrain himself 
from committing sins. In reply, the Imam advised 
ham to do five things and then he could sin as he 
wished: 


oF 


ea ast 


gt 


"(1) Do not eat the sustenance of 
Allah and then sin as you like. 


(2) Go out of the kingdom of Allah 
and then sin as you like. 


(3) Find @ place where Allah sees you 
not and then sin as you like, 


(4) When approached by the angel of 
death to take your soul, stop him from 
doing so. 


(5) When you are dragged into the 
hell-fire by Allah, refuse to enter. 


What a splendid way of arousing man’s consciousness 
of the basic facts of his life. However indepen- 


dent, strong, healthy and fully satisfied we may 
feel in our life, there are certain things from 
which we can never escape under any circumstance. 
If we convince ourselves and remain ever conscious 
of the fact that we live in the kingdom of Allah, 
enjoying His sustenance, unable to make ourselves 
unseen by Him, unable to delay death and there is 
hell-fire awaiting to punish us for our misdeeds, 
we would be apt to refrain from committing sins, 


RECOGNIZE YOUR FRIEND AND ENEHY 


Describing the nature of a true friend and enemy, 
the Imam said: 


Sight Akh 05 Gut what os 


“one who loves you prevents you from 
committing errors, and one who hates 
you encourages you to commit follies.” 


Your true friend is one who has your welfare at 
heart, He gives you frank and sincere advice taking 
into consideration the long term interests and ben~ 
efits for yourself, Whereas your enemy is the one 
who engages in sweet talk and flattery thus causing 
you to boost your sense of pride and conceit much 
to your detriment. 


A wise man is the one who is not easily influenced 
with what people say about him. He pauses to think 
and weigh each and every word spoken and treads 
pautiously with those who flock around him. 


VICIOUSNESS OF BACKBITING 


A man was engaged in backbiting another person. On 
hearing it, the Imam addressed him saying: 


Bi aca) mrsuma agit Shks 
ohn Sis 15, abe aed gf Os 1st 


“Oh you! stay away from backbiting as 
it is the food of the dogs of hell." 


It has become a common practice to indulge in back~ 
biting others whenever friends or relatives get to- 
gether. Quite often the dafects of the person ex- 
posed are untrue and without foundation. Beside 
committing a sin, the ill-feeling and mistrust 
spread become difficult to rectify. 


The above saying of the Imam signifies how the 
habit of backbiting is despicable, 


RELIGION 


ONLY LIP-SERVICE 


In describing the strange mentality of the people 
and the state of religion during his time, the Imam 
said: 


LW 43th 
Mee le oad Gay 
“People have become slaves of worldly 


things and religion has become a matter 
of lip-service. * 


SH) eas cts By 


In other words, the mentality of the people was so 
much enslaved with the worldly gains and enjoyments 
that only lip service was being given to the reli- 
gion of Islam. No efforts were being made to follow 
its tenets and its teachings. People had become 
hypocrites and they cared for Islam so long as they 
Were able to derive worldly benefits. 


More or less, the same situation can be said to ex- 
ist today. Religious activities continue to prevail 
as long as there is good incoming of wealth and 
things go rosy. No sooner there is a crisis and the 
situation becomes gloomy, the faith in Allah would 
be seen to be shaken and people start grumbling to 
the extent of doubting the mercy and protection of 
Allah. % 


THAT WHICH RELAXES THE HUMAN BODY 


In one of his sayings, the Imam had said: 


eea]) pespers)) 


“contentment gives rest to the body. 


It is a natural phenomenon that when one lives a 
life of contentment and curbs the greed and craving 
for more and more wealth besides avoiding excessive 
enjoyment of food and drinks, there is less strain 
over his mind and body. Consequently his body is 
able to enjoy a good rest and his mind relaxes in 
peace which he needs. 


SALUTATION BEFORE TALKING 


A man cane to the Imam and commenced talking before 
showing “he courtesy of salutation and said, “How 


are you, may Allah protect you?” In reply the Imam 
sai 


nly Subs (SE Ses pass 
“Let (salute) first before any talk, 
May Allah protect you." 
Then the Imam added by saying: 
whet Ss gh gst 
“po not allow anyone to talk before he 


salutes.” 


From the foregoing, we can notice how the Imam was 
putting into practice the Islamic teaching of show- 
ing courtesy to one another by reciting ‘Salamon 
Alaikom’ which is meant to convey a message of 
peace. This courtesy has the psychological effect 
of inspiring a desire of peaceful coexistence with 
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another whatever differences of opinion there may 
exist between them. 


AVOID HAVING TO APOLOGIZE 
Th one of his advices to people, the Imam said: 


igi,’ 


‘Beware of those acts for which you may 
have to beg for excuse. For verily the 
faithful does not commit an evil act 
and does not need to seek and excuse 
for it, whereas a hypocrite does so ev~ 
ery day and has to find an excuse for 
it. 


Prevention is better than cure and the Imam has 
taught us to beware of every act lest we have to 
repent and beg for apology should we do wrong to 
others. 


The Imam has also shown us the difference between a 
believer and a hypocrite. Whilst a believer is 
careful of his every action, a hypocrite is care~ 
less and goes on committing wrong and then does not 
feel ashamed of having to apologize. 


GENEROSITY WITH HUMILITY 


One of the outstanding qualities which elevates one 
to become a famous leader of his people and follow~ 
ers is a generous nature and outlook. Imam Ali 
(A,S.) has said, “The key of leadership is a gener- 
ous heart." From the life history of Imam Husain 
(A.8.), one comes across instances of profound gen- 
erosity rarely to be witnessed in lives of other 
great men of the world. But for his generous heart, 
dedicated to save Islam from extinction, his 
Supreme sacrifices on the plains of Kerbala would 
not have taken place. 


A beggar once came to Madina and approaching the 
Imam, begs for some financial help. The Imam in~ 
structed his treasurer to pay him one thousand 
Ashrafi (gold coins of the time), The beggar re~ 
ceived the money but instead of going away with it, 
he sat down to check and count each and every coin. 
The treasurer of the Imam asked him whether he had 
sold any goods that he was doing so in return. The 
beggar replied, "Why not? I have sold my dignity by 
begging." On hearing this, the Imam interrupted by 
saying that it was true what he had said and in 
structed a further one thousand gold coins be paid 
to him. When he had counted and taken possession of 
two thousand coins, the Imam lifting his prayer mat 
took a further one thousand Ashrafi from underneath 
and, giving them to the beggar, uttered these 
words: 


"The first one thousand Ashrafi is in 
response to your begging 


The second one thousand Ashrafi is in 
return for your dignity 


And the third one thousand Ashrafi is 
for your visit and coming to me instead 
of going elsewhere to ask for help” 


On another occasion, a bedouin Arab came to Madina 
and inquired who in the city was most generous. He 
was given the name of Imam Husain (A.S.). Searching 
for him, he reached the mosque of the Prophet where 
he found the Imam in the course of prayers. He sat 
beside him and recited the following couplets: 


Ale Ge 53 ee GAG SL SS G8 ON he 
PRN eG UC GOT Seabees > Se 
$s oa CAGE ELST Ge ole EH 
“Never was he disappointed whosoever 
placed his hope upon you and moved the 

chain of (knocked upon) your door 
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You are generous and you are the 
trusted one, and it was your father who 
had killed the very wicked transgressor 


Wad it not been for your ancestors 
(guidance) for us would have been a 
confinement in hell~fire” 


On hearing these words, the Imam terminated his 
prayer and, returning home, asked Qamber whether 
there was anything remaining from the wealth re- 
ceived from Hejaz. The reply was that there was a 
balance of four thousand Ashrafi. The Imam told him 
to bring them as the Arab was more deserving than 
they themselves. Wrapping the Ashrafis in a pie 
of cloth and stretching forth his hand with it from 
behind the door, the Imam offered them to thé Arab 
in a state of embarrassment and recited the 
following couplets: 

AGG YS ee At ais 33 se ati ot, Ge 
aS als paeacry SPST TRCN CACEA SY ARE 
BR IS gee Sis, 0 gS By 


“Please accept this with my apology and 
Jet it be known to you that I bear com~ 
passion and kindness towards you 


Had the scepter (of Khilafat) today 
been in our hands (you would have seen 
how) our generosity would have rained 
upan you 


But Alas! the times have changed and my 
hand is restricted in charity” 


The Arab with tears in his eyes accepted the 
Ashrafis. Rather moved to see him in that  condi- 
tion, the Imam said to him: 


“Perhaps you find our gift to be small 
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‘Not so,’ replied the Arab, adding ‘The 
reason behind the tears over my face is 
that I wonder how a person like you 
shall depart from this world and for 
the earth (of the grave) to consume 
your hand. '” 


The foregoing are instances of profound humility 
with which the poor and the beggars were treated by 
the Imam in whose philosophy those seeking help 
were not to be looked down upon by those expected 
to help. On the contrary, they deserve to be r 
spected because ware they not to come forward to 
seek help, there would be no opportunity for 
prospective helpers to earn divine reward and 
grace. That it is a divine blessing upon one to be 
expected to meet the needs of people can be gleaned 
from the following words of Imam Husain (A.S.): 


nety ening ob 


etn AS ub LE ay Ge OSE ot a5 Oy 


“Verily the needs of people coming be~ 
fore you are blessings of Allah upon 
you; therefore do not neglect them. 


CONCEPTION OF FEAR OF ALLAH 


Once the Imam was praised by someone saying ‘How 
real is your fear of Allah?’ To this the Imam 
reacted by saying: 

pee) 


‘One will not be saved on the Day of 
Judgment unless he had fear of Allah in 
this world.” 


And whenever the Imam was taking ablution for 
prayers, the colour of his face would change and 
his joints would tremble. When asked about the 
reason for that, he replied: 


ony 


uel oF on ash RT gers) 


ean) oj 
Paes 385 


“It is only right for the one standing 
before a Mighty King (Allah) that he 
turns pale and his joints tremble." 


The importance of fearing Allah can be gleaned from 
the foregoing words of the Imam, The stronger one’s 
faith in the existence of Allah and his absolute 
control over all our affairs and destiny the more 
his fear of him, Coupled with the staunch faith in 
the life after death when everyone is to account 
for his deeds, one ought to become concerned about 
his actions lest he is subjected to severe punish~ 
ment in the next world. Such a fear of Allah in our 
daily life prevents us from committing sins and 
encourages us to do noble deeds, 


PRAYER FOR THE LIFE HEREAFTER 


The Imam used to pray to Allah and supplicate in 
these words 


“oh Allah, endow me with the desire for 
the life Hereafter so that I become 
aware of the truth in that my heart by 
the help of detachment from this world. 
Oh Allah, endow me with insight into 
the matters concerning the life Here- 
after till I attain longing for good 
deeds and refrain from sins out of fear 
of Thee Oh Lord’ 


The above prayers of the Imam should inspire us to 
be concerned with and strive for the betterment of 
the life Hereafter by abstaining from sins and from 
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vain pleasures in this world, It is also aimed at 
boosting our insight into the facts about life in 
the next world to the extent that we inculcate in 
our minds the keen desire for charitable and noble 
actions so as to benefit from their rewards in the 
next life, It is through regular meditation in the 
form of prayers, supplications and recitation of 
the holy Qur’an that one is able to develop in him 
self that attachment to Allah and awareness as well 
as longing for the life Hereafter. 


THE PEAK OF INTELLIGENCE 


With Moavia bin Abi Sufyan once, a discussion had 
arisen on the subject of intelligence. On hearing 
this, the Inam giving his opinion said this: 
SA eu 5 with Gas 
“No man can reach the peak of intelli~ 


gence except by following Hag, i.e, 
Truth." 


Hearing this, Moavia reacted by saying ‘there is no 
other thing in your heart except one thing." 


Th other words, the Imam hinted that true and per— 
fect intelligence did not lie in conspiring and 
usurping other people's rights as believed and 
practiced by the Omayyads. The true path of per~ 
fecting one’s intelligence lies in living and act~ 
ing with righteousness. 


Moavia had already experienced well how Imam Ali 
bin'Abi Taleb (A.S.) as well as his first son Imam 
Hasan (A.S.) had, despite all sorts of persecution 
and opposition from him, confined themselves to the 
path of righteousness. Now the same was followed by 
Imam Husain (A.S.), @ member of the same household 
of the Prophet, who also proclaimed that it was 
living with righteousness that enables one to per- 
fect his intelligence. Thus he was obliged to con— 
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firm the noble ideology of Aal-i Muhammad (A.S.), 
the holy progeny and rightful vicegerents of the 
Holy Prophet (A.S.W.) 


WHAT IS THE BEST OF IBADAT — WORSHIP 


The Imam defined the true worship of Allah in these 
words: 


"There are people who worship Allah for 
the sake of (fulfilling their) desires 
and that 1s the worship of business 
people. And verily there are those who 
worship Allah out of fear of Him, this 
is the worship of slaves. But there are 
those who worship out of their grati- 
tude to Him, this being the worship of 
free-minded people and is the best of 
worship," 


Many of us who say their daily prayers are perhaps 
prompted to do so by the desire for worldly gains, 
such as wealth, health or prestige, Some may be 
praying for attaining higher places in heaven or of 
enjoyment of sweet fruits or beautiful hoories in 
mind. It is the business people who base their ac~ 


tions on such thinking, which does not carry much 
value. 


However, there are those truly and religiously 
enlightened people whose sole aim of prayers is to 
show gratitude to Allah for His countless bounties 
showered upon them, or out of awe and fear of Him 
that they are so insignificant before Him. This is 
a true worship of elevated level and is of the 
people who are truly noble minded. 
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‘THE MARTYRDOM OF 
IMAM HUSAIN PREDICTED 


The effect of the heart-rending martyrdom of Imam 
Husain and its impact on the people were well known 
in advance to the Holy Prophet Mohammed (S.A.W.) 
and to Imam Husain (A.S.) himself. The noble aim 
and the far-reaching effects of the sacrifices of 
Imam Husain are described in some of the following 
predictions. The Imam said: 


SO aed Gad St 


weraaie Y Ws 


aged HSE ot 


“Tam one who will be killed in a man- 
ner that tears will be shed upon me AND 
my remembrance will not but awaken the 
conscience and impart lessons. " 


In one of his sermons, the Imam state 


eg 
It 


“And fe 
example. 


you, I shall become an 


The Holy Prophet predicted the outcome of the mar 
tyrdom of his grandson in the following words: 


2S fed we Sy, 
ast OF 


“Verily with the martyrdom of Husain, a 
wave of heat would generate from the 
hearts, which will never cool down." 


More than 1300 years have passed since the tragedy 
of Kerbala took place, yet we find that the memory 
of Husain lives, In almost every part of th world, 
Husain and his companions are remembered almost 
every day through religious discourses, evlogies, 
processions, publications, etc. Tears are shed when 
mention is made of the atrocities heaped upon him. 
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As predicted by the Holy Prophet, the remembrance 
of Imam Husain continues to produce heat in the 
hearts of the people and the narration of the his- 
tory of Kerbala has a profound effect upon the peo- 
ple. The conscience of the people is awakened and 


the examples set by the martyrs are emulated by 
them, . 


THE SACRIFICE OF LIFE IS PREDICTED 


When departing from Mecca, the Imam proclaimed to 
his followers of what was at stake and for what aim 
they should accompany him: 


oe Lips iS Ulu, 


“Beware whoever is prepared to sacri~ 
fice his life with us and is fully re~ 
signed in going to meet his Lord (ready 
to die in way of Allah) should travel 
with us, Inshallah I am going to depart 
from here tomorrow, 


How abundantly clear these words make the fact that 
in following and accompanying the Imam in his 
march, fo one was to be tempted with worldly gains 
of any sort. Only those willing to sacrifice their 
lives for the noble cause of safeguarding Islam 
were wanted, 


BACKGROUND TO THE LIFE OF YAZID 


Yazid was the son of Moavia and the grandson of Abu 
Sufyan, (Abu Sufyan, during the time of the 
Prophet, was converted to Islam but not with a sin~ 
cere heart). In his book, The Literary History of 
the Arabs, Nicholson writes that the Omayyads were 
against the Islamic Sharia, rejecting its princi~ 
ples. During their Caliphate, kufr-polytheism of 
the Times of Ignorance had reverted and was domi- 
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nating the Islamic scene. He adds that Yazid him- 
self had never accepted Islam and was brought up by 
his Christian mother living in a Christian tribe. 
Hunting, drinking and prostitution were his daily 
indulgences! 


Well known in history as the one who lived a life 
of licentiousness, Yazid did not spare even his own 
step-mother. Indulgent in games of chess, dog and 
monkey, he openly took part in drinking parties 
surrounded by slave girls. In order to make a mock 
ery of the holy men of Islam, he used to arrange 
for monkeys attired in the dress of Ulema (learned 
men of Islam) and mounted them on horseback; he 
took them out in processions around the bazaars of 
Damascus. Depicting his infidelity, the following 
couples recited by him while sitting on his throne 
in Damascus, are well known in history: 


USL Ng 5 eb a, Ha Sal 


“The Banu Hashim (the tribe of the 
Prophet) had only played with con~ 
quests. Neither any message was sent 
nor any revelation came. " 


Yazid's rule lasted for three years. In the first 
year he embarked upon the killing of Tmam Husain 
(A.S.) and his companions. In the second, he at- 
tacked Madina and annihilated the holy city. And in 
the third, he attacked the holy Ka’aba in Makkah, 
setting it on fire. 


WHY YAZID’S LEADERSHIP IS INTOLERABLE? 
When a Caliph and leader of the Muslim Ummah, to- 
tally devoid of faith, openly flouts the teachings 
and tenets of Islam, then there is a serious danger 
that the religion may not survive and it may become 
extinct. 


way? 


a W 


People normally have the tendency to believe and to 
follow what the caliphs and rulers do. When people 
start following a caliph and @ ruler who has no re- 
gard for religion, then in course of time, the 
original teachings are lost and the creed becomes 
adulterated with innovations and false traditions. 


With the proclamation of Yazid as Caliph and the 
ruler, this was precisely happening in Syria and 
was spreading to other Islamic dominions, The mar~ 
tyr Murtaza Mutahhard writes that a section of the 
people of Madina sent their leader Hanzala Ghaseel 
Al-Malaika to Syria for investigations about the 
leadership and caliphate of Yazid. When he arrived 
at the court of Vazid in Damascus, he saw what. 
strange things were going on there. On his return 
to Madina, he told his people that during my stay 
in Syria, I was fearful lest a stone of wrath might 
fall upon our heads from the sky. He added that 
whilst sitting at the Caliph's court, he noticed 
that Yazid openly drank wine, gambled and indulged 
in dog and monkey games. His flouting of Islamic 
rules was to the extent that he freely indulged in 
adultery and prostitution with women whose marriage 
with him was illegal. 


Hanzala then told the people of Madina that it was 
incumbent upon them to rise against Yazid in 
protest of his gross misdeeds in the name of Islam 
and whether they did or not, he was going to do so 
along with his eight sons. In his determination to 
rise in protest against Yazid, he first sent his 
ight sons who were all martyred. Thereafter he 
himself followed and laid down his life in 
sacrifice for Islam, 


THE MEANING OF BAYA’T 


In the old days in Arabian countries including 
Syria, kings were worshiped as God, and Yazid had 
adopted this tradition. That the king must be fully 
obeyed as God was what the Omayyads staunchly be- 
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lieved in and caused it to be reinforced. Since his 
kingdom was dependent upon this belief, Yazid not 
only upheld it and arranged for it to be spread 
around in other places. 

“paya't," an Arabic word, originates from the word 
"Bayo'n” which means to sell, to dispose of. The 
word "Baya’t" is usually interpreted to mean paying 
allegiance to a Caliph or ruler — an irrevocable 
oath whereby the person doing so becomes bound to 
‘obey each and every command of the ruler. It meant 
selling oneself to him like a slave entirely at the 
mercy of his master. By making a “Baya’t” of a 
Caliph, it meant acknowledging him as a Supreme 
Head of the Islamic Sharia and bowing down to his 
every word, 


In his book Jazabul Qoloob, Sheikh Abdul Haq 
Dehlavi, a prominent Sunni author, writes that the 
people were forced to take the oath of allegiance 
to Yazid and submit to his slavery. If he liked to 
sell them (as slaves) or free them, (it was up to 
him) if he wished he could call them to obey God or 
disobey Him, 


Allama Masoodi writes that whoever accepted the 
slavery of Yazid by allegiance to him, was saved, 
otherwise he was doomed. Thus the meaning of Baya’t 
of Yazid was not merely the acceptance of a new 
Caliph, but it meant to sell one’s religion and 
faith in slavery to a tyrant. 


Yazid wanted Imam Husain (A.S.) to give allegiance 
to him so that all his actions, however un-Islamic 
and.evil, could be accepted as lawful by the masses 
in general, Failing to secure the allegiance, he 
decided to kill the Imam, not only to remove an ob- 
stacle but also revenge those of his ancestors who 
were killed in the battles of Badr and Ohad during 
the times of the Prophet. His aim also was to re- 
vert to the creed of polytheism (kufr) and at the 
same time to destroy Islam. 
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As such, it was inconceivable that a personage of 
the status of Imam Husain (A.S.), the grandson of 
the Prophet and guardian of Islamic Sharia, to 
stretch his hand of allegiance to a mean and lowly 
person like Yazid. Not only this, the situation 
then made it incumbent upon him not to sit quiet 
but to rise in protest against Yazid for his crimes 
against Islam. And that is why at the time of de- 
parture for this purpose, we read his words about 
what would happen to Islam under the leadership of 
Yazid: 


"ty a, ety, Gab Sa 


Sypat oy pa 
"Islam is doomed if the Ummah 1s led by 
a shepherd (leader) like Yazid." 


KEEN DESIRE TO MEET THE LORD 


Yazid sent some people to Makkah disguised as Hajis 
(pilgrims) with instructions to assassinate the 
Imam whilst the Imam was in the course of perform 
ing the Haj rituals. The Imam came to know about 
this and for the sake of avoiding bloodshed in the 
holy places, he decided to depart from Makkah on 
the eighth of Zilhaj. Just before that, the Imam 
called the people present for the Haj and addressed 
them in these words: 


Se Sa ome aes D paz 
ha Guay I HH ay OL Fete aL) aot 
Mata5 toi 


“ALL praise be to Allah (for) what 
pleases Him and there is no power but 


with Allah. May God send His blessings 
on his Prophet.” 


Pr ee Re ee ae anak 
se (He B53 BS paT ty farreres] pod 
Pract 
“The line of death upon the childrén of 
Adam is like that caused by the 
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necklace around the neck of a young 
woman." 


Firstly in praising the Lord and acknowledging His 
Might, the Imam proclaimed his absolute pleasure 
and submission to His Will. He also reminded the 
people of the need to remember the Prophet with 
invocation to Allah for His blessings upon him. 


Th comparing death with the lines caused on the 
neck of a young woman by her necklace, the Imam was 
trying to portray death as an adornment for the 
children of Adam (mankind), That death was not the 
end to this life but a kind of adorned elevation 
for those who, having rightly understood the phi- 
losophy of life, were always treading upon the path 
of righteousness. Who could better qualify for such 
adornment but the martyrs who welcomed death in the 
cause of Allah? 


The Imam then, expressing his keen desire for death 
so as to join his ancestors, said: 


“I am attracted towards my ancestors 
like the keen desire of Prophet Yakoob 
for his son Yusuf.” 


Gis Hugh BIE day Cf ar orgy 
HODES eal nll Gas STi Ga 


"The land on which I am to meet it 
(death) has been selected. As if on my 
reaching it I see my body being cut 
into pieces by the wolves of the wild 
between Nawamees and Kerbala. " 


"There is mo escape from the day which 
is already drawn by pen (destiny al- 
ready decreed.)" We the household of 
the prophet are pleased with what 
pleases Allah, We shall exercise pa~ 
tience on calamities from Him and He 
will pay us in full the reward reserved 
for the patient." 


“We are not separate from the flesh of 
the Prophet of Allah of whom we are a 
part and we shall be together in 
heaven, securing the satisfaction and 
the divine promise to him shall be 
fulfilled." 


The foregoing words of the Imam clearly portray his 
firm determination in marching forward towards his 
final place of martyrdom with absolute willingness 
to sacrifice his life in submission to the Will and 
Pleasure of Allah. That there can be no doubt about 
the ultimate reward from Allah for those exercising 
patience against calamities in this world is also 
to be learnt from the above saying. 


AIM OF DEPARTURE FROM MADINA 


History bears witness to the fact that by the year 
60 A.H., Islam - the divine creed revealed upon 
Prophet Muhammad (A.S.) - had been overshadowed by 
dark clouds of hypocrisy and treachery. The sublime 
tenets of the faith were openly flouted by Yazid 
bin Moavia who had usurped the Caliphate. Not only 
his blasphemous words on the throne of Damascus and 
his complete lack of faith, but also his indecent 
behaviour and debased actions, all portray open re~ 
bellion against Islam. People were coerced to pay 
allegiance to him so as to put a seal of approval 
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to whatever he did, however un-Islamic action it 
was. 


In the circumstances, Husain, the grandson of the 
Prophet and the rightful guardian of Islam, could 
neither succumb to the pressure by the tyrant to 
pay allegiance, nor remain indifferent. Had he done 
so, it would have been a fatal blow to Islam, But 
he was absolutely certain that his life was no 
longer safe, hence he decided to migrate with his 
kith and kin from Madina — his dear birthplace and 
homeland ~ so as to preserve the sanctity of the 
holy place. 


His march from Madina was Jehad against Yazid in 
protest of the latter's crimes and tyranny. At the 
time of departure, he abundantly clarified his aim 
in his will addressed to his brother, Muhammad el 
Hanafiyya: 


tous 451 yy 4 fafa 
Ea Hat Sih shusie 


pe ob HET AIG BOT) 


"I did not leave (Madina) for doing 
mischief, corruption or injustice, but 
I only left with an aim of reforming 
the nation of my grandfather. I intend 
to command what is recognized as good 
and prohibit what 1s wrong." 


WHAT IS PRECIOUS OF THIS WORLD 


On arrival at Makkah, Imam Husain (A.S.) could have 
easily recruited a sizable army from the thousands 
of pilgrims gathered there. Yet he did not do so, 
thus proving that his stand was non-aggressive. 
Neither did he accumulate arms in Makkah nor did he 
raise an army but all his movements and sayings re- 
mained concentrated on expounding the truth and up~ 
holding the lofty tenets of Islam. To pilgrims 
gathered there from distant lands, he advised to 
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spread the message of true Islam. When leaving the 
Holy Ka’aba in Makkah, he preached the following 
words of advice: 
penis san, tyes ep hte ott 
EBS Cet a C193 SEE Ay ‘* a 
Beck ‘ ee oh 5 yt hh Oy 
pat oe Pinar reais | os 
Ua al Gey po Uae ae, 
an 4 Lis Laks Gis p84 G 


wba Gabe US rier 


“If this world be considered precious, 
the pleasure of Allah is more elevated 
and noble 


If bodies have been created to die, 
then the death of man by the sword (in 
the way of Allah) is the best 


And if sustenance is given according to 
Divine decree, why then should man 
miserly cling to wealth 


STAND AGAINST YAZID JUSTIFIED 


On reaching the rest place named Baizah, the Imam 
justified his stand against Yazid by quoting the 
following saying of the Holy Prophet of Islam: 

\ 


“O people! the Messenger of Allah had 
said: 


‘whoever is faced with a ruler who is 
oppressive and who permits what is pro~ 
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hibited by Allah, who breaks the 
covenants of Allah, who contradicts the 
Sunnah of the Prophet of Allah, and who 
acts with wickedness and gross injus~ 
tice towards people, if he does not op~ 
pose him either by actions or words, it 
would be right for Allah to put him 
into such an abode that befits him 
(i.e., hell)'* 


By quoting the above saying of the Prophet, the 
Imam was justifying his defiance against Yazid in 
order to expose his tyranny and inequity. As a 
rightful vicegerent and grandson of the Prophet, 
the Imam thus proclaimed his paramount duty of com- 
ing out. in he open to challenge yazid so as to draw 
a line between truth and falsehood and save Islam 
from extinction, 


It is by drawing lesson and guidance from this ide- 
ology of the Imam that the ulema in every era of 
history raised their voices of protest and took 
steps against the unjust and oppressive rulers. Had 
it not been for the profound inspiration from the 
martyrs of Kerbala, the people of Iran led by their 
ulema would not have dared to throw out their op- 
pressive ruler ~ Muhanmad Reza Pahlavi ~ and boldly 
challenged the superpowers of the world who inter 
- vened in their internal affairs. 


DEATH DID NOT FRIGHTEN THE IMAM 


On the way to Kerbala, when Hur (a commander of 
Yazid's army) tried to frighten Imam Husain (A.S.) 
by saying: “I advise you to think of your life; for 
I am sure you will be killed if you fight.” 


"Do you think you can frighten me with death?" 
replied the Imam. The Imam then recited the follow- 
ing poem of a companion of the Holy Prophet from 
the tribe of Aws: 
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eae cee eu if Gu shat, as Gatte 
Ct iG ar ote 1H, 
"I will die, but there is no shame in 
death for a young man, if what he 
pursues is right and he strives as 4 
Muslim" 


“If he supports the righteous men by 
sacrificing his life, and if he disen~ 
gages himself from those condemned and 
opposes the criminals” 


vpee cor apepeel iba 15 9B RISK Sys 
sss hess oF Say’ tae : 


“If I live, I will not regret, and if I 
die, I will not suffer; let it be 
enough for you to live in humiliation 
and be reviled” 


WATER SUPPLY TO THE ENEMY 


An outstanding instance of generosity of the Imam 
was the help of water extended to the soldiers of 
Hur, who on instructions of Yazid were coming from 
Kufa to intercept the Imam and his followers, It 
was mid-day at a place of burning sand in the Ara~ 
bian desert under extreme summer heat. The soldiers 
of Hur were almost dying of thirst. The Imam imme— 
diately commanded his men to offer all their water 
reserves and quench the thirst of the enemy to 
their full satisfaction, with himself holding a 
water bag to help those badly affected and out of 
their senses, suffering from extreme thirst. 


A tactic of warfare is to cut off the supply of 


food and water from the enemy. But here we see how 
the Imam acted to the contrary, knowing fully well 
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that the soldiers under the command of Hur were his 
archenemies, having come to intercept him. He was 
also aware that they were the very people from 
Yazid who were ultimately to surround him and his 
kith and kin on the plains of Kerbala and to deny 
water to them from the river of Euphrates, even to 
his six months year old babe. 


Historians have further elaborated the unparalleled 
incident of the Imam’s generosity by stating that 
the help of water was not restricted to the sol~ 
diers under Hur but also extended to their horses 
also suffering from thirst. Whilst commanding his 
men to quench their thirst, the words uttered by 
‘the Imam are indeed worth pondering upon. 


The Imam said this: 


PT 


LS Ip Sh I5 


“and let the horses drink water to 
their full satisfaction. “ 


Where else can we find such examples of 
unprecedented generosity and humanism? 


BETTER DEATH THAN LIFE WITH TYRANTS 


In one of his speeches delivered before reaching 
Kerbala, the Imam said: 


ab Ze ates nee 
Sars aig 
; IS SSE y Ue 
eG Hey) Bias oe 8 


"Verily you see what has befallen us. 
The world has turned its back upon 
goodness, its opposition is continuous. 
Nothing is left of goodness except 4 
few remnants like the remnants in a 


a7 


vessel and vile (remnants) like 
unhealthy pasture. " 


Se og 2 ES oy 6558 3 
BES ELEY OS abl eS pete oar 


“a Ssh g iste “Hepa ET Cant 
AH vy ohh ae ‘ 


"Don't you see that the truth is not 
being practiced and the falsehood is 
not being prevented? (the situation is 
such that) a believer should rightly 
desire to meet his Lord (by sacrificing 
his life for establishing goodness) I 
do not see death except as bliss, and 
life with tyrants as a disgusting 
(thing). ” 


Islam is a way of life which covers all aspects of 
life including politics. Muslims are bound to take 
part fully in national developments. If a ruler of 
a nation is oppressive and works to the detriment 
of national welfare or suppresses the rights of the 
people, then Islam calls upon people to rise 
against such a ruler as Imam Husain (A.S.) rose 
against Yazid. 


THE NIGHT OF TEST 


A day before Ashura (the day of martyrdom), a let~ 
ter was received by Umar bin Sa’ad (the commander 
of Yazid’s army) rom Obaidullah bin Ziyad (the gov~ 
ernor of kufa) containing strict instructions to 
commence the battle against Imam Husain (A.S.) 
without any further delay, 


That evening Shimr (the cruel assassin of the Imam) 
approached the camp of the Imam and shouted: "Where 


are my sister’s sons, Abbas, Ja’ffer, Abdullah and 
Uthman?” 


28 


The four brothers were the sons of Ali bin Abi 
Talib by his second wife Ummul Baneen, who happened 
to be a cousin of Shimr. 


Imam Husain (A.S.) instructed Abbas bin Ali to go 
out and listen to what Shimr had to say. 


Abbas went out and asked Shimr: “What do you want?” 


Shimr replied: “Oh sons of my sister, I offer you 
safe conduct.” 


On hearing this, Abbas was furious, He retorted: 
“May the curse of God fall upon you and the safe 
conduct you are offering us whilst denying it to 
the son of the Apostle of God.” Abbas then added: 


"Do you invite us to abandon our 
brother Husain, the son of Fatima, and 
enter into the obedience of the cursed 
and the sons of the cursed people 
(i,e., Banu Umayya)?" 


The above encounter between Abbas (the step brother 
of Imam Husain (A.S.) and Shimr (the most cruel man 
of Yazid’s army) portrays the exemplary 
faithfulness of the Imam's companions. 


Shimr was bitterly disappointed and was enraged on 
hearing the words of Abbas because he failed in his 
shrewd maneuver to cripple the Imam’s army by 
removing Abbas who was its Standard Bearer. 


On seeing the readiness of the enemy to commence 
the battle that very evening, Imam Husain (A.S.) 
sent his brother Abbas to him with a request for a 
_ flight’s respite, saying: 
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“We wish to pray to our Lord during the 
night and beg for pardon from Him for 
He knows how fond I am of prayers and 
the recitation of His Book (the Holy 
Qur'an) and excessive supplications in 
seeking his pardon.” 


When Abbas approached Umar Sa'ad with the request, 
he kept quiet as if he was not willing to wait for 
the night, However, Omar bin Hajjaj said to Umar 
Sa'ad: "By God, if these people were Turkish and 
Dailamite slaves and had made such a proposal, we 
would have accepted, Why refuse the request of 
members of the household of Muhammad (S.A.W.) 


The enemy then agreed and the battle was put off 
until the following morning. 


As the night set in, the Imam addressed all of his 
companions, and after praising Almighty Allah, he 
delivered the following sermon: 


"I know of no companions more loyal and 
more virtuous than my companions, nor 
of any household members more righteous 
and better than mine. May Allah reward 
you well on my behalf. 


CONGREGATIONAL PRAYERS 
ON THE BATTLEFIELD 


On the TENTH day of Muharram of the year.61 A.H. of 


the Islamic Era, Imam Husain (A.S.) and his group 
of 72 men were preparing to face a huge army of not 
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less than 30,000 men sent by Yazid bin Moavia ibne 
‘Abu Sufyan. 


This small group of Imam Husain’s followers was 
suffering from extreme thirst for the third day in 
succession as the army of Yazid had cut water sup- 
plies to them and had denied them access to the 
river Euphrates to fetch water. 


On the burning sands of Kerbala, the ladies and 
children who were with them were also extremely 
thirsty as water had not reached the tents of 
Husain for the third day in succession. 


Under such circumstances, one would not expect this 
small group to maintain its presence of mind. 


But, NAY, this was not the case. All of them had 
complete presence of mind. They were eagerly look~ 
ing forward to lay down their lives and seek the 
pleasure of the LORD. 


The battle had begun. At mid-day. One of the 
valiant companions of Imam Husain, Abu Thumama~e~ 
Saidavi, approached the Imam and requested him to 
lead the congregational prayers for Zohr (mid-day 
prayers), The Imam looked towards the sky and, 
noticing the exact time for mid-day prayers, 
exclaimed: 


Spelt Go, abby wish Bi fae 258s 


“0! Abu Thumama, you have reminded of 
the Prayers. May Allah place you among 
those who perform prayers." 


Imam Husain led the congregational prayers. Two 
companions of the Imam, Saeed bin. Abdullah and 
Zuhair ibne Quain stood in front of the Imam to 
ward off the arrows being thrown by the army of 
Yazid whilst the Imam and his followers were per~ 
forming the congregational prayers. 
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Saeed bin Abdullah and Zuhair ibne Guain prevented 
the arrows shot by the enemies from reaching and 
injuring the Imam and his companions who were per~ 
forming the congregational prayers. In so doing, 
both Saeed and Zuhair were severely wounded as they 
took the arrows on their chests rather than allow 
them to reach the congregation. : 


When the prayers ended, both valiant men fell down 
and bid farewell to the Imam by breathing their 
last on his lap. 


From the incidents noted above, the following 
points are worth noting: 


(a) Despite the extreme heat on the burning 
sands of Kerbala, the extreme thirst caused by de~ 
nial of water for the third day in succession, the 
extreme suffering of the ladies and children, the 
grim situation of facing the enemy, the companions 
of Imam Husain were fully determined to lay down 
their lives in the cause of Islam. 


(b) Fully acquainted with reality, they were all 
calm and had complete presence of mind. 


(c) Cognizant of the importance of performing 
prayers on time, despite their confrontation with 
death, they could determine the exact time for per~ 
forming ZOHR prayers (mid-day prayers) although 
such determination is difficult in comparison to 
the SUBH (Morning) and MAGHRIB (Evening) prayers as 
such times are indicated with the sighting of the 
flash of white line for Morning Prayers and the ap~ 


pearance of reddish colour on the sky for Evening 
Prayers. 


(d) They performed the congregational prayers on 
the battle field under scorching sun despite the 


incessant attack of arrows showered upon them by 
the enemy. 
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By participating in a congregational prayer at such 
a critical moment, Imam Husain and his companions 
demonstrated: 


(1) The importance of performing prayers at 
the exact time of FAZILAT. 


(2) The importance of performing 
congregational prayers. 


(3) The importance of remembering God and 
performing prayers at all times. 


The Holy Prophet and his Ahlul-Bait have always 
stressed the importance of performing prayers at 
all times. A similar incident signifying the impor- 
tance of prayers is recorded in the history of Is- 
lam in the year 37 of the Islamic Era when Imam Ali 
ibne Abu-Talib had to face Moavia ibne Abu Sufyan 
in a battle known as Siffin. It 1s narrated by Ibne 
Abbas (the renowned disciple of the Holy Prophet 
and the interpreter of the Holy Qur'an) that in the 
midst of the battle, he saw Imam Ali spreading his 
prayer mat on the battle ground. Seeing this, Tbne 
Abbas exclaimed: 


"Is this the time and place for per~ 
forming prayers? An arrow could injure 
you or take away your life,” 


On hearing this, Imam Ali replied: 


"It is for the sake of upholding 
prayers that we are fighting here.” 


But let us note here the contrast in faith and 
Courage between the companions of Imam Ali (A.S.) 
in the battle of Siffin and those of Imam Husain 
(A.S.) in the battle of Kerbala. 
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Submission to the will of GOD and his remembrance 
in all walks of life are the messages conveyed by 
the Holy Prophet and his Ahlul-Bayt. 


ALLEGIANCE TO A VILLAIN IMPOSSIBLE 


Gn the eve of the martyrdom, the Imam delivered a 
sermon in which he told his followers: . 


“Allegiance to the villain (Yazid) is 
impossible. Whoever wants to go away 
can do so and whoever wants to die with 
me can stay behind." 

; oo LES SREN tt 


45 Gest Ga aty: 


"T do not see in death but salvation; 
and living together with oppressors 1s 
nothing but humiliation and iniquity.” 


That life of true dignity lies in absolute stead— 
fastness on the noble principles of Islam and not 
in compromise nor bowing down before a villain and 
oppressive ruler, however fatal the course for that 
may be. 


FOR SURVIVAL OF ISLAM 


In the course of his defensive Jehad against the 
enemies who had surrounded him on the plains of 
Kerbala on the 10th Muharram 61 A.H., the Imam had 
uttered these words: 


nie Booed wie o By 


Yon rd ae a ae ® 
SS SAN Cae Wy ET a ots ots Oy, 


‘If the creed of Muhammad (i.e., Islam) 
cannot survive except by my being 
killed, then 0! swords come and get 
me." 


a 


What @ profound sense of devotion and sacrifice and 
determination to lay down his life for the noble 
cause of saving Islam. Only one absolutely certain 
of divine approval of his stand and ultimate jus- 
tice in afterlife would utter such words and 
welcome martyrdom. 


CHALLENGE TO THE ENEMY 
In the course of the battle at Kerbala on Ashura 


Day, the Imam was often putting forth this question 
before the army of Yazid: 


ee Tae re 
Vat AS a ae of wc tite = 
be Me page eres 


“Why do you kill me? Have I made any 
alteration in the Sharia (of Islam)? 
Have I shed anybody's blood?” 


The question was a challenge to the enemy to prove 
the charge which justified their coming to kill the 
Imam. It was a proclamation of his innocence to all 
People of the present and future generations to 
come. The fact is that the enemy had no answer to 
justify his stand except his animosity to the 
members of the Prophet's family. 


FREEDOM OF THOUGHT 


Standing before the army of Yazid on the day of 
Ashura, the Imam admonished them in these words: 


a Rh empant ARN tip pAieinte 4X 


Saad GY SG ots BSI Gee AT Sly 


PECES Sa IBT 19h! 


“IF you have no religion and are not 
afraid of the day of resurrection, then 
at least be noble-minded in your 
worldly affairs,” 
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In other words, the Imam was telling them that if 
they followed no religious principles nor had any 
scruples nor were they afraid of the Day of Judg- 
ment when they would be brought back to life to ac~ 
count for their crimes in their coming out to kill 
him, then at least they ought not behave like 
slaves in bowing down and succumbing to ‘the 
pressure of a tyrant. 


WHAT FOR DID IMAM HUSAIN SEEK HELP? 


On the plains of Kerbala on the day of Ashura, the 
Tmam was also repeatedly heard calling for help in 
these words: 


habe test ede EP AY po bade 


“rs there any helper to come and help 
us? 


Is there any one to come to our aid?" 


What did these words imply and what sort of help 
did the Imam seek? 


From the statement made before leaving Makkah, the 
Imam had clearly proclaimed his intention and final 
destination, That he was going to sacrifice his 
life for the cause of truth and to save Islam and 
only those ready to die were welcome to accompany 
him. Moreover, he neither induced anyone nor made 
any effort to recruit any helpers or soldiers in 
the course of his march from Madina. He is reported 
to have extinguished lights on Ashura night to al~ 
low those people who might have come with a motive 
of worldly gains to return home without feeling any 
embarrassment deserting the Imam. 


Why then was the Imam raising an alarm and asking 
for help? 
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The philosophers on the martyrdom of Kerbala tell 
us that it was meant to sound a final warning to 
the followers of Vazid to reappraise their position 
and consider abandoning the path of falsehood and 
error and switch over to the path of righteousness, 
so as to redeem themselves from the hell-fire on 
the Day of Judgment. 


Besides, the seeking of aid by the Imam was a 
worldwide message and call for help to all present 
and future people to preserve the sanctity of Islam 
and its tenets. The call for help by the Imam was 
for the preservation of Islam in its pristine 
purity, free of any adulteration and alteration. 


PHILOSOPHY OF DEATH EXPLAINED 


=n order to boost further the morale of his compan- 
lons on the Day of Ashura and acquaint them of the 
pnilosophy of death, the Imam had spoken the 
following words to them 


Were Cee tong 


be sits 


“Exercise forbearance Oh the sons of 
the noble people. Verily death is 
nothing but a bridge over which you are 
now passing from this world of distress 
and afflictions towards a vast heaven 
and eternal bliss. Who among you resent 
to migrate from the (worldly) prison to 
(heavenly) palace; and as for your 
rl foes, it is like migrating from palace 
N towards prison (of hell).” 


The foregoing words of the Imam throw good light on 
the essential Islamic belief in life after life and 
_feward or punishment on Day of Judgment. But for 
Staunch and firm faith in this belief, one may not 
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be expected to face afflictions and meet death for 
good cause. 


LIFE OF HUMILIATION UNACCEPTABLE 


Mounted on a camel on the battle front of Kerbala 
on the 10th Muharram, the Imam delivered a long 
sermon in which he admonished the army of Yazid for 
their lack of faith and for turning against him. In 
affirming his determination of welcoming death with 
honour rather than life of humiliation, the Imam 
said this: 


“Beware! Verily the illegitimate pre~ 
tender (reference to Obaidullah bin 
Ziyad, the then governor of Kufa) has 
placed me with 4 option between a sword 
and humiliation (i,e., either be killed 
or give allegiance to ¥azid), Far from 
us is humiliation. That 1s forbidden 
for us by Allah, His apostles, the 
faithful people and those of purified 
and clean birth, also by men of honour, 
that I should act in obedience to the 
mean and debased people in preference 
to the honorable ones.” 


By those words the Imam has set a noble example to 
all the people present and of generations to come 
that this worldly life is only worth living pro- 
vided it was free of humiliation, with no compro- 
mise of one’s sacred principles. Death was prefer— 
able to a life of humiliation which consisted of 
having to bow down before any tyrannical and 
oppressive ruler. 
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The Imam then recited the following famous words of 
the poet Farwat Museek Muradi: 


Origa eeciemrea ttc: 
“If we succeed (in defeating the enemy) 
then our success would be welcome. And 
should we be overcome (by the enemy) we 
would not be (considered as being) 


defeated. ” 


Bie ven, GS AS et US 
Lt U5 gus 


"Not because cowardice became pleasant 

for us, but we are obliged (by change 

of circumstances) that (the turn of) 

success was for others." 

cits 

wih Peete a Wes Gay 
Ll er Cis ys 

“If death were to be set aside from 

some people, it would step into the 

door steps of others." 


ptt caconqcgn ea 13 Go5ty 
a Sgt La re 4 


"Indeed it (death) has annihilated the 
elders of my community the same way as 
it had annihilated those of previous 
centuries.” 


“If kings had lasted (in this world); 
we too would have lasted. If the hon- 
ored ones had remained behind, we too 
would have remained. “ 
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“Therefore tell those rejoicing upon 
our misfortunes to take lessons from 
us, As 1t (death) would, without doubt, 
meet those rejoicing, the same way as 
at has met us." 4 


The Imam had stressed that death one day is to 
overtake ‘averyone and there was no way of escaping 
from it, Even the powerful Kings have not been 
spared nor have the notable and honorable ones re~ 
mained behind. Therefore it is proper for those en- 
dowed with success and high positions in life not 
to be jubilant and forgetful of what is surely to 
happen to them ultimately. 


‘A SUPPLICATION WHEN FACED WITH CALAMITIES 


When all his companions were martyred, Imam Husain 
{S.A.) went to his camp to bid farewell to his fam~ 
ily members. His sick son, Ald bin Husain, nar— 
rates: "My father took my hand and pressed it 
against his chest. At that moment, T saw that he 
was severely wounded and his wounds were bleeding. 
He then said to me as follows: 


“g son, T am teaching you a Do'a ~ sup 
plication - to God, which you should 
remember. It was taught by Gebrael (the 
angel bringing the divine message to 
grandfather (the Holy Prophet Muhammad 
$.A.".) who passed it on to my mother 
(Fatema - the daughter of the Holy 
Prophet Muhammad §.A.W.). 


Whenever you have 4 special need or are 
faced with any calamity or crisis, or 
are afflicted with any grief, recite 
the following Do'a: : 
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“By the truth of (for the sake of) 
Yasin (a title of the Holy Prophet) and 
the Qur'an full of wisdom, and for the 
sake of Taha (another title of the Holy 
Prophet) and the great Qur'an Oh He who 
is able to fulfill the desires of those 
asking, Oh He Who knows what is in the 
heart, Oh He Who banishes sorrow from 
the sorrowful, Oh He Who dispels grief 
From those who grieve, Oh He Who is 
merciful to old men, Oh He Who provides 
for infants, Oh He Who needs not to be 
explained, send blessings upon Muhanmad 
and his progeny and fulfill for me. 
(mention one's desires). 


Yhe above Do'a was taught by the Imam to his son at 
& time when his son was about to face all the 
calamities. After the martyrdom of Imam Husain 
(A.S.), Ali bin Husain Zainul Abedeen had to take 
the charge of women folk and children who were sur— 
rounded by the enemies, and whose camp was looted 
and set on fire. For Ali bin Husain, at such a 
time, not to panic and patiently bear the atroci- 
ties heaped by the enemies, was indeed a great test 
of faith and a display of complete trust in God. 


The foregoing Do’a in fact is meant to be a lesson 
to us not to get shaken in faith even under most 
trying circumstances. The words contained in the 
Qo'a are meant to convey to us that Allah is fully 
aware of what is going on in our heart, He is capa~ 
ble of dispelling our sorrows and griefs and He is 
the only One Who can fulfill all our desires. What 
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js required of us is always to have full trust in 
Him and rely upon Him and Him alone. 


Tt is we, who due to our short comings, weaknesses, 
and sinfulness, that we are not fit to stand before 
Him all alone. AS such, we are taught to present 
our desires and our problems with the recommenda~ 
tions of the divinely chosen personalities in’ the 
persons of Muhammad (S.A.W.) and his progeny. We 
are therefore required to invoke blessings upon 
Muhammad (S.A.W.) and his progeny whilst supplicat~ 
ing to Almighty God, 


‘A SLOGAN OF SUPREME VALOUR 


When all his companions were killed one after an- 
other sacrificing their lives for Islam, the Imam 
faced the enemy al] alone, So valiantly he fought 
that the frightened enemy fled far from him. His- 
tory 4s yet to produce one like Imam Husain (A.S.). 
Despite having been bereaved by the loss in one day 
of seventy-two of his most faithful companions and 
his kith and kin, and despite the three day thirst, 
he fought his enemy so bravely and stood firm, ul 
relenting from his noble principles to his last. 
His following slogan before the enemy in the last 
moments of his life are worth noting: 


rarer 


2 npr acateth se S3 Ge lst 
“getter be killed than succumb to 
humiliation 


And bette 
hellfire. 


humiliation than enter the 


WARNING AGAINST DIVINE WRATH 
Despite repeated warnings by Imam Husain (A.S.) 


against staining their hands with his sacred blood, 
the Yazid's army did not pay any heed. In the 
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course of his last battle when many of his compan- 
ions had already laid down their lives, the Imam 
admonished the enemy in these words: 


51S Ob eh os once shy cai Sty 
as ’ 


“The wrath of Allah became severe on 
the Jews when they made a son for Him" 


(by prociaining Uzair as son of God) 


ge Sy Pretend oh 58 Shy 
eed Cs" 


"And the wrath of Allah became severe 
on the Christians when they made him a 
third of three” 


(by proclaiming the belief in the Holy 
Trinity) 


Vos By Rt oe ole 4s Sa, 
5 FN 5 


“And the wrath of Allah became severe 
on the Magians (Zorastrians) when they 
worshiped the sun and the moon and 
disregarded Him" 


gC aaa tie Zee Ke Aye Med Bek 


oe EE HE 55 te 2d 8 Ey, 


“And his wrath became severe on the 
people who have united in their verdict 
on killing the son of the daughter of 
their Prophet” 


stare 
Sate 
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‘But by Allah I shall not accept what 
they want (i.e., allegiance to Yazid) 
till I meet Allah the Glorious whilst I 
am dyed with my own blood” 


Jo associate a partner or anything with God is 
called SHIRK - a major and unpardonable sin in Is~ 
jam, qualifying for severe divine wrath. In his 
above words the Imam was reminding the enemy of the 
severe punishment and wrath of Allah that had be~ 
fallen in the past upon the people of Judaism, 
Christianity and Zoroasterism when they turned 
their backs against their original belief in ONE 
Goo. 


and by warning the Yazidi men of similar sévere 
punishment from Allah for their intention to kill 
the grandson of their Prophet, therein was a hint 
that their action would be tantamount to SHIRK ~ a 
major crima of obeying the tyrant Yazid whilst 
turning against Islam. 


CONSTANT ATTENTION TO THE LORD 


The siege by the enemy in the plains of Kerbala and 
the three day denial of water under a scorching sun 
did not deter the Imam from his firm stand against 
the demand of allegiance from Yazid. In consequence 
the great sacrifices of lives were willingly 
offered to save Islam. 


But what was the factor which prompted the Imam to 
remain so resolutely steadfast and firm on his 
stand? What else could it be but his unflinching 
faith and trust in Allah! And what better testimony 
and witness for TAWHID - the Islamic belief in ONE 
AND THE ONLY GOO - than this could be cited from 
the history of mankind. 


The history of Kerbala tells us how the attention 


of the Imam, in every critical moment, remained 
constantly toward Allah. This fact is derived from 
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his statements and prayers on different occasions 
in the course of the battle. 


When heading towards the army of Yazid on the day 
of Ashura, the Imam raised his head towards the sky 
uttering the following words: 


"oh Lord! Upon YOU 1s my trust in every 

distress and hope in every calamity. 
And it is YOU Who 1s the source of con~ 
fidence and esteem in every affair that 
confronts me. YOU are the Guardian of 
every blessing, the Master of every 
good work and the Goal of every 
desire. " 


When his eighteen-year old young son Ali Akbar came 

to seek his permission to go to the battle front, 
the Imam looked at him with a look of despair and 
with tears flowing over his face saying: 


ae 
CSHe 15 ss #3 


“Oh Lord! Bear witness that a young boy 
who, of all the people is most resem 
bling in countenance, character and 
speech to your Prophet is now going to- 
wards them (the enemy). And whenever we 
were keen to see your Nessenger, we 
looked at him." 


Td foes 


_ The foregoing words whilst depicting the sad feel~ 
ings of the Imam prove his willing submission to 
the Lord in sacrificing even such a charming young 


45 


son - the one who so closely resembled the prophet 
of Islam. 


Again, when his six-month old bay Ali Asghar, was 
hit with a three-pronged arrow of Hurmula ~ the 
renowned Arab archer, piercing through under one 
ear and coming out from another with blood flowing 
from the ripped open throat of the child, the Imam 
was not shaken in his faith and determination. 
Raising his head towards the sky and addressing 
Allah, he said: 


pore An 4 i os 
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“oh Lord! Bear witness of those people 
Oh Lord! They (the enemy) have pledged 
to leave no one alive from the descen- 
dants of your Messenger (Prophet 
Muhammad S.A. W.). 


At that grim moment of his life when the little 
bleeding child overturned from the hands of his fa~ 
ther, the Imam under severe shock and grief could 
have broken down. Yet for him to remain composed 
and to remember Allah is an outstanding testimony 
of his profound faith and devotion. 


SUPPLICATION TO ALLAH 


It was afternoon of Ashura ~ the 10 Muharram of 61 
A.H., when all his companions lay dead with their 
blood- stained bodies on the burning sands of kKer~ 
bala, Imam Husain (A.S.) was left all alone and his 
heart was drawn and intensely attached to Allah. 
Towards the sky he suddenly raised his head and in 
supplication to the Lard, he uttered the following 
memorable words: 


“oh my Lord! I have given up all with- 
. out exception out of my love for Thee. 


And I have abandoned all my family and 
accepting the orphaning of my children 
4n order to meet Thee. 


If, out of love for Thee, my body were 
chopped into pieces, even then my heare 
will not bend before anyone but Thee. " 


Tt was under extreme afflictions that the Imam had 
shown his undaunted faith and love for Allah, which 
is unparalleled in the history of mankind, It is 
indeed a source of inspiration to us all of how one 
reached the peak of awareness of divine existen: 
and willing submission to His will. 


FINAL SUBMISSION TO ALLAH 


And it was towards the evening of Ashura when the 
blazing sum had already cast the hottest of its 
rays over the sands of Kerbala. The Imam was pro~ 
fusely bleeding from the countless wounds inflicted 
upon him by the enemies. He could no more hold him 
self on the horseback hence slowly he began to lean 
towards the ground reciting these words: 


WG uy A 


"In the name of Allah and with the help 
of Allah and by the creed of the 
Messenger of Allah. 


That. his approach to his final place of sacrifice 
and martyrdom was in the name of and for the sake 
of Allah, and that he was firm on the creed of 
Prophet Muhammad (S.A.W.) the Messenger of Allah, 
is what the Imam meant to convey to the world 
_ through these words. 


a7 


As the forehead of the Imam touched the burning 
sands on the ground, he uttered the following his~ 
torical and inspiring words addressed to the 
Almighty Allah: 


“willingly do I submit to Thy Will 


And bow do I to Thy command 


Accepting from Thee the trials and af- 
Flictions with forbearance 


oh the Helper of those who seek His 
help” 


These last words of the Imam during the most criti~ 
cal moments of his life denote the remarkably high 
degree of tranquility and undaunted faith in Allah. 
The severest of the calamities including the three 
day thirst amidst blazing sun, the separation from 
his dear kith and kin and the forthcoming tortures 
to his household members did not shake him from his 
firm stand against the tyrant Yazid and his deter- 
mination to save Islam from extinction. 


The sublime words of the Imam will ever remain a 
source of noble inspiration in all ages to all mem- 
bers of mankind irrespective of creed, race or 
colour. 


The blood-stained body of the Imam, with thousands 
of wounds by the enemy, lay on the ground. And 
Shimr - the cruel assassin - was close by, prepar- 
ing to cut off his head, Suddenly he heard murmurs 
from the Imam’s lips. He thought he Would hear 
words of curse against him and his friends. He bent 
over the Imam’s prostrate body to hear what he was 
saying and the following are the last words he 
could catch from his lips: 
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“oh my Lord! I have fulfilled my 
pledge, so let Your pledge be also 
fulfilled.” 


In response to this, a call was heard from an un~ 
seen source saying: 


“Oh Husain! Feel happy that I shall for 
your sake forgive so many of the sinful 
of your lovers till you are satisfied" 


On hearing this call, the lips of the Imam moved 
again and he was heard saying: 


Shah GSS oti KT 


"Now death has become pleasant for me" 


last moments of his life, he should voice his con~ 
cern for the ultimate destiny and salvation of his 
lovers, But how unfortunate would be if those 
claiming to be his lovers did not care to under— 
| stand and act upon his teachings. 


: 
q How compassionate was the Imam that even during the 


_ A question may herewith arise whether the promised 
forgiveness is a free license for the friends of 
the Imam to commit whatever sins they like. If so, 
then, the threatened punishment for misdeeds in so 
many Ayats of the Holy Qur'an would become null and 
void. 


The fact is that a true lover is the one who does 
nothing that displeases his beloved. If all the 
great sacrifices made by the Imam were for the pur- 
pose of saving Islam and to uphold its rules of 


Sharia, then to flout them would be tantamount to 
displease our beloved Imam. 


Whilst there can be no doubt whatsoever in th 
pledge of Allah for forgiving the sins of the 
lovers of the Imam, they have to provide the pro- 
tection in this worldly life and in the grave 
against afflictions and punishment resulting from 
sins committed. 


Weeping is not always the result of pain or uneasi- 
ness. It is quite often accompanied with tenderness 
of heart, sympathy and agitation, The tears of joy 
and happiness are a familiar human experience. 


The philosophy in repeated lamenting for the mar~ 
tyrs is participation in the enthusiasm and harmo~ 
nizing with their spirit of devotion and sacrifice 
for the truth. It also signifies the expression of 
love for those martyred, It is also meant to por~ 
tray an expression of continued protest against op~ 
pression and to arouse hatred of oppression and 
disassociation with oppressors. 


By his great personality and heroic martyrdom Imam 
Husain (A.S,) has become the ruler over the hearts 
of millions of people. When reminding people of his 
heart-rending episode on the plains of Kerbala, 
tender feelings erupt from the hearts resulting in 
tears flowing down their faces. It is a natural 
sympathy aroused by this most heart-rending and 
moving episode of human history. 


The secret of the immortality of Imam Husain (A.S.) 
is that his heroic deeds and sacrifices are being 
sustained from the logical side as well as from the 
deep feelings of the people. His martyrdom had a 
reason and logic behind it. The continued lament~ 
ing and shedding of tears for the Imam makes the 
people absorb in their hearts the spirit of sacri~ 
fice for the cause of truth and revolution against 
forces of oppression. The softened hearts as a re- 
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sult of repeated lamentation become receptive to 
the message of truth and the teachings of the Imam. 
Thus the assembling of people for lamenting for the 
martyrs affords opportunity of reforming their 
lives in the light of the Islamic teachings and 
sublime ideals of Imam Husain (A.S.). 
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